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Inscribed to the veligions mind and
especially  for  the considevation  of
orthodox  thought m Awmerica. - -

THr AUTHOR

MOBILE, ALABAMA
1958

THE MISSION OF JOHN THE BAPTIST

In the following presentation, reference
18 made u) the Kin,&'v James version of the
Bible, to the Fi rry ComuanpMent by
Hon, Francis Nwlaun? andd to wntings of
Professor Louis Wallis.

It a previous pamphlet on Tie Boomowu-
ics oF Moses it was developed thar a main
purpose of the establishment of the Hebrew
nation was to set up a sovernment on sach
principles as would produce the fullest de-
gree of individual liberry and of economic
justice by recopnizing the equal rights of all
to the use of the carth. See Tocles. 5:9—
“The profit of the earth is for all.”

A pwm]sc was “1»6;‘1] to this new nation
(see Deur. 28:1}, hey would diligendy
obey all the Lwmﬁmudmtnt“' {including the
land covenant), that God would set them
o high above adl the other nations, They
would be a light to the natons. and in
them all other nations would be blessed.

The record shows that the ration did
not obey the commandments; they did noe
drive out the Amorites and the Canaanites.
See Deut, 20:17, Joshua 16:10, and Judges
1, verses I7 1o 3

The Hebrews worshiped false sods. They
even served the landlord gods—the Baals—
who ruled over Amorinsh tribes.

Again and again the Hebrew prophets
declared that ThL Hebrew nation had vio-
lated the covenant! Whar covenam? The
covenant of econemic rightepusness. In its
stedd  had  besn  substtoied  the  land-
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meonopoly  system of Baalism. This had
supplanted the liberry and justice of the
Mosaic code—the common people had been
led inte economic slavery, misery and help-
lessiiess,

We come now to consider an event of
great historic importance—the coming of
a sreat prophet, John the Bapust. Liberty
and justice had departed, Preceding prophets
had given their message, but the Hebrew
nation had forgotten the purpose of its
founding, had forgoiten the land covensnt
of economic rightesusness; the nation had
ceased o have independent existence.

At the time of John the world had long
been in darkness, Blinded and shackled by
ignorance, held down by the greed of prive
ilesed classes.

The world needed light and more light
From time to time, lighe had been furnished,
but it is sadly selated in John 1:5, “The
light shineth in darkness; and the darkness
comprehended ¢ not”

Moses had revealed the light of economic
justice; the prophers had proclaimed the
Jight of the covenant; but the people had
comprehended it not. The forces of op-
pression “loved darkness rather than light,
because their deeds were evil.” The priests,
while overlocking the fundamental law,
had substituted hundreds of non-important
regulations and were endeavoring to give
to them the sancrity of law and the flavor
of imporrance, The prophets had battled
against this mass of inconseguential regula-
tions and had sought to restore the vital
Muosaic provisions of justice in land tenure.

A

The Roman authoritdes had  imposed
income taxes, salos taxes, inheritance raxes,
improvement taxes, license taxes, cariff raxes,
erc. There was undiluted spoliation and
confiscation in the marter of ax collection
as carricd on by the publicans, the tax
gatherers.

The common people were also requited
to pay heavy tribute to the landgrabbing
monopolists  (Phar and such} in the
land once described as “flowing with milk
and honey.” The commoen people were not
getting very much of the milk and honey.
The people were robbed by the Roman
taxegatherses; they were robbed by the exace
tions of the pricsts. See Mark 11:17, also
Luke 19:46. They were also tobbed by
the monopolistic Iand-grabbers who claimed
to own the natural resources and the valua-
ble locations in Palestine.

There was starvarion and revolt; the peo-
ple were discontented and desperare; guer-
rilla bands reamed the cutlving disiricts. One
armed rebellion, led by Judas of Gaulion,
had occurred abour four years before the
birth of John the Baptist. A name was
coined  for these  mswrectos—they  were
called Zealots,

The rebellion undsr Judas of Gaulle
was putr down by Roman power; thousands
were killed; bur the spirit of revolt and
resentment still lived on. The Zealots were
often outlanders; they lived in the deserts
away from the centers of Roman power,
away from the seat of governmental and
coclesiastical tyranny and thievery.

Injustice reigned, and in the minds of
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e—thar death is & rransition from one sphere
of activity over inte whar will be a higher
sphere of knowledge and Auw:ty for those
who arve truly prepared, and otherwise for
those not so prepared,

Another thread proclatms the existence
of a Divine Intelligence, a Personality who
rules and overrales—the Supreme Architect
of the aniverse, with intelligence, power
and purpose far beyond thae of the human,

There is sl another thread woven into
the various pares of the Bible and throagh-
out sl hisrory, indicating the nec of
an economic system founded upon justice
—net founded upon charity or communism
or monopoaly. It s in connection with this
brilliant thread that we call artention to
that fearless hero and batdder for liberty——
Johwr the Baptist, an important figure @
world  history.

Whar was the mission of this brave and

rigged man whe lost his life on account
of his fdelity to principle? 1t is well
consider some cvents which ranspired long
before his public career.

He was ordained o be the messenger of
the covenant! What covenant? This was
the ancient covenant of economic truth o
which rthe wrear reformers Abraham, Isaac
and Jacob were participants, and which re-
lasred specifically to a Promised Land wherein
econonic justice was to be established as
the foundation, and wherein the equal rights
to the use of the land were to be duly
implemented and  perpetuatcd——the word
given to a thousand cenerations,

This sicient covenant, when understood
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and pur in force, will bring the year of
jubilee, will bring freedom and 1%2?-@1"@ for
those who are properly prepared o exer
cise it

in the ruth of rhis  Promised-Land
covenant there will be egual and unbounded
apportunicy for all to reach their highest
development—whern judgment, justice and
righteousness shall flow o 1 like a river

In a previous pamphler on THE BECoNoMICs
or Moses, this covenant was cxplained, not-
ing the fact thar M i pn:mnbmg the
laws for the Hebrew nation, had ordained
a system  wheteby perpeiua div  the male
Hebrews were to hav d wnio tham,
for generation afver generation, their equal
right of access to the land, and without
payment of land rvent to >1T‘ er individuaals.

They passed over Jordan o possess the
land, It was commanded and ordained by
Muses thar the people were o reran thas
effective and perperual nghe of possession,

Iin another pamphler on Tog Worsup
oF Baal it is shown thar the Hebrew nadon
forsook this covenant and disobeved the
laws of economic justice. Bur the grear
Hebrew prophets warned the people and
implored them ot n o the covenant
and to obey the Jehovah of justice. Many
students will agree thar, afier the death
of Moses, the greatest of the battling prophets
was Eljah.

You will recall the bitter conflice carried
on by Ehijah against the priests of DBaal
and seaingt the worship and service of Baal
—ihe Baals being the huw aic OWNers
and monopolists “of ¢hat day of aApOStasy.

L
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They owned the fertite lands in the valleys.
You will remember the hiiter strife hetween
Elijah and the land-grabher, renegade King
Ahah, T of Elijah was an im-
perative urn 1o the economic right-
POLISTITSS Aie a\sda. Un thc lmaum
of transfiguratic
presence of Aoses zmd '!"i]ijalhﬁwm oreat
characters of like purpose.

it is staved that John the Dapeist was o
come in the spirit and power of Elhah and
was to he the messenger of the covendant,
which covenante was an economic coniract
relating to a Promised Tand and the right
of access to it

The mission of John the Baptst was,
therefore, the same as the mission of Elijah,
and e included the impogrant matter of
COONONHC 'iLjﬁtéc-e.

There s an important spot on the bank

= J«miaﬂ River. ir i reported that
Moses, near the cnd of his earthly life,
went up on Mounr MNebe, 1o the top of
Mount Piseah, and from there looked over
the Prox i Land and locked down on
the Jordan near the point where it joined
the Dead Sen.

Concerning this spot and concerning the
passage over Jordan, {ses Deut, 277, Moses
with the elders of Tsrael commanded the

people, saving, Keep ali the commandmcms
mhlch [ command you this day. And i
shall be on the day when ye shall pass
over ferdan umo the land which the Idord
thy God giveth thee, that thou shalr ser

ce up great bioau . .. and thou shalt
write upen: them all the words of this law

fsf

4]

... and thou shalt write upen the stones
all the words of this faw very plandy. . ..
Thou shalt theref: m’ pboy the voice of the
Lord thy God, and do his commandments
and his statutes, which 1 command thee
this dav. . . . Cursed be he thar remoy eth
his nmﬂhham farsdma k. . Cursed be
he that confumeth not 2l the wosida of this
law o do Humn”

Moses had indicated 1o the people that
their very life depended upen keeping aind

ohzerving the ?zmu The law that had the
most to do with preserving their lves was
that same ecconomic law or tem which
declared their right of ac ]
This particutar spot on Jords
a definite znd important me ‘

As the sojourn in Foypt typilied 1o the
Hebrews thar they were strangers and slaves
in that land, and as the forty in the
wilderness was a perfod of transiion and
training so, in the sequence of great events,
the passage over Jordap was o symbolize
the actual inherirance of the Promised Land
and the achievement of likerty made possible
by the provision that all would have an
equal right of wccess o the land.

8o Moses instructed that at chis historic
spot on the bapk of Jordan thers should
ke prompily ere ¢ mernorial stones
or monuments; and on these m milm»ntq
there must he writien wery plaindy afl the
Taws laid down by Moses—otie of the most
important being, “Theouw shalt not remove
thy neighbour’s landmark.” In other words,
Thou shalt not deny o thy neighbor his
equal right to the use of the ;mh “Crsed
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he he that removeth his neighbour’s land-
mark.” '

Fhese geear memorial stones, containing

very clearly the words of the economic
and moral daw embracing Justice as con-
cerning access te land, are referred to on
a number of occastons. These stones were
to be 5 perperuzl reminder of the covenant,
Wh:{:h 7 ontract relating o land and
its admunisteanon. The Promised Land was
to be the mheritance and the estate of all.
The land was not to be sold, or made the
subject of sale, and there was 1o be ne
concentration of ownership (see Lev. 29123},
The egual rights of all to the use of the
carth must be maintained in perpetuity, in
full force and effect. -
. Such was the Taw as laid down by Moses.
Such was the inscription on the great stones.
But t¢ how small an extent did the peeple
grasp the significance of this far-reaching
and hbeneficent faw!

It _thr;: same way, how few are the
Amerigans who have had an adequate com-
prehension of the breadeh and scope of our
great Declaration of Independence. This to
us would be the passing over Jordan and
the great memorial stones symbolizing liberty
and how it could e secured and maintained
viz., by equality of natural rights. ?

As previously indicared, Elijah was the
most noted propher subsequent o Moses
and rthe one who conducted the most vigof:
ous campaten to get the Hebrews o abandon
the worship of the landlord Baals and 1o
retarn to the covenant or Mogaic system
of economic justice. Elijah devored his life
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t0 thiz cause—the cause of liberty—to which
also Moses had dedicared himselt. “Proclaim
Hiberty throughout atf the land unte all the
inhahiranis thereot.”

To that same spot on Jordan where ihe
waters had  been dwvided w0 enable the
Febrews ro cross over, to that same spot
where Moses had Jooked and where he
had ordered the erection of the grear me-
movial  stones-—to  that same spot came
Elijah. Aunin the waters werc disided, and
the great provher was taken from the banks
of Jordan in a charior of fire. Thers also,
in the waters of Jordan, the Christ was
baptized by John the Baptist and declared
that this baptism was = fifting thing rhus
“oo fulfil all righteousness.”

The baptism of John at this
Jordan was & baptism symbolizing v
unte the remission of sins—repentabce or
curning away from sin May we inguire,
What sin? The answer might be all-inclusive
However the commen people, being i1 misery
and bondage, were especially suffering as a
result of the violarion of the covenant of
CCONOITHE JUStice.

Repent or turn away from economic
injustice, Dring back the covenant of right-
cousness. Nehemiah in his day had really
accomplished a reform of thizs characie
{see Neh. 5:11).

In addressing the crowds at this spot on
Jordan, John no doube had in mind the
words of Isaiah 5:5—"Woe unto them that
join houss o house, that lay field o field,
till there he no place.” Isaiah, the great
propher, had pronounced  this particular
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woe against the land-grabbers. This same
prophet Isaleh had said: "The voice of one
crying in the wilderness, Prepare ve the
way of the Lord, make his paths atmwh\.

At this very peint on Jordan, menhvlng
liberey and the grear stone of economic
fIstice on ich the Hebrew nation had
been founded-at this very point repentance
was experienced by the multitudes.

John baptized them into a grear reform
movement. What sin did he especially wane
them to rencunce and abhor? The sin of vie-
laring ihe cconomic covenant laws, dhus
lwrmwné' the people into an intolerable condi-
tion of servitude and poverty, accompanied
by ignorance, sin and crime. It is interesting
to note that John direcily referred to the
grear stones which had been set op a3
MONUments at t same ares on Jordan,
MNote vhe third chaprer of Marthew.

John wvoticed dhat many T’heujsr’c\‘ and
Sadducees had come for purposes of ob-
struction and opposition and not with any
desire to repent of their evil propensivies
bing and graftin H{* addrc&scd

AN

of Tand-grah!:
them directly and vigorousty thus: YO gen-
epation of vipers, whe hath warned vou to
flee from the wrath to come?” He rold them
plainly to bring forth “frums worthy of re-
pentance . .. for T osay note you, That
God s able of these stones o raise up
children unto Abraham.”

This admonition stressed the necessity for
their repentance, and their subsequent pro-
ducing of works different enticely from their
previous  ocurpus, These  Pharisees  and
Sadducees were the people whom he was
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opposing. These were
wiath was 1o come. zre the ones
who had subverted the covenant of right-
cousness. These were the ones wha had
nullificd the Mosaic laws of jusiice as to
eguality of right in the land.

He warned them thar iv would aval them
rothing to claim s physical or lineal descent
from Abrzham. They could not in thar
manner escape from the wrath o come.

John pointed out thar from those great
stones or from those who would accept
and honor the principles shown therson
from the men who were faithful o those
principles, the true descendants of Abraham
were to be selected. God is able of these
stones to raise up children unto Abraham.
These Pharisees and Sadducees were the
ones who had “omitted the weightier mat-
ters of the law,” the parts that had wvital
meaning and importance.  These were the
ones claim ing to be eminently respectable,
parading their minor virrues. These could
show a hypocritical observance of certain
regularons and traditions, many of which
were of no apparant worth. Bur underneath
all this show and pretense of prery, they
maintained and apheld an coonomic system
of injustice which was an utter d.u.ml and
negation of the Mosaic system.

These were the monopelists and the land-
giabbers, the successars to the Baals, who
fattened through the processes of injustice
and who were supported on the misery
and deprivation of their disinherired neigh-
bors,

Concerning  these

Pharisess, the cousin
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of John said: “O generation of vipers, how
can ye, being evil, speak good things?” He
called them an evil generation. He said
o the Pharisees, “Ye shur up the kingdom
of heaven aguinst men.” He said that the
Pharisees and their proselytes were the sons
of Hell and that they had left undope “the
weighticr matters of the law,” justice, efc.
Sooir ow clear, on this contemporaneous
evidence, that the Pharisees were not good,
slthough they alloged thar they were. The
appellation, Sons of Hell, is racher revealing.

Whereas Moses, Elijah and John endeav-
ored  to establish  economic  justice  and
therehy prepare the way for the kingdom
of Heaven, the Pharisess, on the other
hand, were engaged in “shutting the kingdom
asninst men.”

"I is clearly scen thar John the Baptise
was on one side of the conflict—a great
leader in the cause of Moses and the prophets
—a sort of reincarnation of Eljah.  John
was clearly a battler for fresdom and for
the covenant of economic righteousness, It
is plainly seen that on the other side were
many of the scribes, Tharisees and priests
—the upholders of a system devoid of justice
wthose who had substituted a mass of tra-
ditions and who actually upheld the cause
of monopoly power. John was to proclaim A
the covenant and itz meaning boldly, so
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that all the people would understand their
equal rights in the Promised Land. He was
to proclaim deliverance from enemies and
to enjoin a loyal chedience to the com-
nandmenss of the Righteous One—Jehovah.

It is unfortunate that none of the speeches
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of John have been preserved to us in their
entirety.  Matthew 3 shows flashes of his
power of speech. If any of his speeches
were taken down it s easy 1o understand
that in the ningicen ceniuries sinoe

the lorces of privilege and of injustice w
have been keenly desirous o destrov his
message.  They would have been keenly
alert to any opportunity to conceal, ohse
or minimize his message. They mighi gve
attempt o reverse his meaning and try o
mazke out thar this vigorous, farseeing Zealot
was not delivering any clesr and convincing
atrack on economic injustice bar thar he
contented himself with theories and mera-
physics. His enemies would be sager to
destroy or subvert his message.

The results would probably have heen
more apparent it John could have had a
few more years in which to advance his
mission. St Luke indicates thag his report
on Jehn rthe Baprisi is quire incomplete
{sce Luke 3:18), stating thar John bad many
other exhorrations in his preaching of good
tidings to the people. Luke indicares that
Iohn was preaching the word of God.
See Luke 3:2.

The burden of his addresses to the dis-
inherited and despoiled multitudes was this:
“Repent ye: for the kinpdom of heaven is
at hand.” He saw that repentance was
needed. Repentance for wha? The most
important sin that required repeniance was
the sin of violating the economic covenant
of equality of possession in the Promised
Land. This sin was the one which called
forth a definite and specific curse, viz.,
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“Cursed be he that removeth his neighbour’s
landmark.”

John preached the gospel of repentance
and he did o with power. Hc’:‘ said, “The
kingdom of heaven is at hand.” He evidently
belicved that an era of justice was to begin
and that it would he regnant. He apparently
had no thoughe that the coming of this
kingdom of justice might be delayed for
centuries, To John, the kingdom of Heaven
meant an order of society—a political unit
oecupying a geographical area on the earth’s
surface and ;mhmamg men or nations Hving
in just and orderly relations with one an-
other. He wanted that kind of a society—
he wanted it soon—he knew how i could
be achieved; for this cause he was willing
to live and to die

Fe said, “Repent”—in other words rarn
AWAY from  economic injustice—substitute
justice in place of injustice. Justice would
prepare the way to usher in the kingdom
of Heaven. Do it now, in haste; it is at hand.
Prepare the ‘w'a‘y; make straight the path.
How efieciively did he preach this message?
Lu us seel

In owur day, ministers may have difficalty
in attracring larpe audiences, even though
the sanctuary may be comfortable, the music
may be soothing, and the transportadon
v be well-nigh perfect. In vwr day, many
lecturers may have difficalty in drawing a
crowd, even when the lecture is free and
is delivered in a3 large city, near to millions
of peovle.

Bur read agamn the facts vegarding John.
He dwelt in the wilderness! He was not
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dressed in the height of fashion! He had
no appesrance of affluence! THis dice was
neither elaborate nor fasadi He had no
comfortable auditoriom to entice an audi-
ence! There were no pews and no cushions,
no choir and no organ! He speke nor in
soft and pleasing phrfm ~alculated o dis-
arm: of to appease. Hur he had a message,
and he delivered it with powerl Aivd though
there were no strect cars, bd‘-ﬁi,s, Or auto-
mobiles, the people came. Presumahbly they
walked. They walked not on smooth paved
streets nor along beauciful parkways. They
came in numbers, and they were not at-
tracted by brighr lights.

“Iy those days came John the Daptisi,
preaching i the wilderness of Judma. . . .
Then went cut to him Jerusalem, and all
Judea, and all the region round about
Jordan,” Mart. 3.

What a man and what o message! The
people heard him gladly. The - had
the gospel preached unto them. They were
told why they were poor. In most instances
they were poor because they had heen
robbed of their right of land access.

They re ;mmcd they turned; they were

willing to join with hlm in his immediate
pre ject to usher in the reign of Justice, to
assist in securipg the kingdom of Heaven,

As a symbol of their repentance, as a sign
and token that they would embark with
him in this great reform for 'Eéijmf} they
were baptized by John in the river Emd‘m
at t]mt histortc spot to which we have
refer at spot being sacred to the cov-
snant and law as mocn‘o d by Moses and

s 17 +
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as inscribed there on the great memorial
stones as a perpetual witness. This baptism
was their enlistrment ceremony. This was
indeed a firting place for dedicadion to the
cause of human Tiberty.

It had been prophesied thar John was
o g in the spiric and power of Elijah. This
meant that he was o be anorher Elijah.
He was to turn the disobedient so that they
woitld walk in the wisdom of the just. In
other words he was o condemn injustice
and uphold the majesty of justice. He was
to instruct the people concerning a means
of redemprion from virtual slavery,

John, in his £ and dynamic misston,
gathered to himselt the voung and vigorous
patriots, those lovers of liberty who praved
for emancipation from the shackles of eco-
nomic slavery, He enlisted those who would
uphold the Mosaic systemn of justice.

As an illuseration of this fact, he had
among his followers vwo brothers, James
and John, the sons of Zebedes. These two
impetuous Zealors were micknamed Boaner-
pes, e, “sons of thunder.” This was
indicative of their spirit and their purpose.
The mussion of John the Baptist was a
mission calling for 2 recognition of the com-
mands of Denry—a mission for jusrice and
human liberty. Ir was thus very similar
to the pussions of Moses and Elijah.

fohn aroused a segment of the people 1o
a comprehension of the great sin of vielating
the Promised-Land covenant. He preached
the gospel of repentance from this sin. As
a sien of this repentance and as & symbol
of dedication to the cause of justice and
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the covenant, he haptized in Jordan ac the
memorial point of passage. He thus built
up a following dedicated EeONOMIC JUSHcE

Tr was the conviction of John that a greate
leader than himsel would armive on the
seene, would ke command of this group
s dedicated o liberation. Also thay this
Grearer Leader would fill them with greater
zeal, and would endue them with super-
natural power to procecd at once (o Inaitae
a return to the Mosalc code as to land
fenure,

He believed that this would make poss
the sdvent of the kingdom of Heaven as a
defipire state of human refationships 10 a
definite aren. This kingdom of Heaven was
something fong-wished-for and was the sith-
ject of ardent hopes.
 John believed carnestly thar this should
be and would be accomplished without
delay. He felt so sure of the legic of h]:s;
position, so sure of the rightecusness of his
cause, and so sure that this great reform
was absolutely necessary and thar delay
wauld be disastrous, that he feli his program
would gain following and would succeed.

He said: “And now also the axe is laid
unto the oot of the trecs: every tree there-
fore which bringeth not forth geod fruit
is hewn down, and cast inro the are” ln
thus referring to an institution that was o
Lo hewn down and destroved because of its
evil frait, he was referring to an institurion
utterly at variance with the Mosaic code,
viz., the nstitution of private moncpely in
land rescurces.

The program of John was a noble and
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inspiring one. Iv 1s to his everlagting credit
that he undertook such a t»rumnduuk and
fundamentzl task, Nineteen centaries have
passed since then, and his ideal has nor yer
come to fruitdon. The kingdom of Heaven,
as he visualized it, has not yer been estab-
lished on this carth. e too can repear his
message: “Repent . . L for the kinglom of
heaven is at hand,” It devolves upon those
now living to dedicate effore o the atrain-
ment of that rule of justice which John
had in mind when he said, “The kingdom
of heaven is at hand” The effort of course
should nor now be limited to Palestine
or i any one nadon bue should have ap-
plication w all naviens and all peoples,

In the wruth of his message and in its
practical realization on earth, “the desert
shall rejoice, and blossom as the rose’l

"PROCLAIR LIBERTY UNTO ALL™ Lev. 25:10.
v 20 #
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Eccles. 5:9—"The profit of the earth is
for all”

Jesus—"Blessed are the meek: for they shall
inheriz the earth.” Matt, 5:5.

Jesus—"Woe unto you, scribes and Pharisees,
hypocrites! for ve devour widows’
houses, and for a pretence make long
prayer: therefore ye shall receive the
greater damnation.” Mate. 23:14.

Jesus—"Seck ve first the kingdom of God,
and his righteousness.” Mate, 6:33.

Turgot (France)—"Land is always the first
and only source of all wealth.”

Herberr Spencer—"After all no one does
tmplicitly believe 1o landlordism. The
world is God’s bequest to mankind. All
men are joint heirs o it

Tolstol (Count Leo)—

"The land is common to all. All have
the same right w it.”

“Use your autccratic power to abolish
landed property in Russia, and to intro-
duce the Single Tax System.”
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Cathalic Bishop of Meath, Ireland (18813
“The land therefore of every country
is the common property of rhe people
of that country.”

Thomas fefferson—"The carth belongs al-
ways to the living generation.”

Thomas Jefferson—"The earth belongs in
vsufrizce o the living.”

Ermerson (184 1)—Grimly the spirit of prog
ress looks into the law of propecty and
acenses men of driving a trads in the
great, boundless providence which has
given the air, the warer, and the land
to men o use and not o fence in and
manopolize.”

Mark Twain—"The carth belonss to the
peonle.”

Mark Twain—"1 believe in the sospel of
the Single Tax.”

Rishop C. D, Williams (Episcopaly—"Eqguity
insists that we cease levying raxes on
the fruits of human eoil, and make the
menopely value of land the exclusive
basis of taxation.”

Rev. Father Edward McGlynn—"There was
a man sent by God and his name was
Henry George.”

Joseph Fele—"The taxation of land values
is essenrial for the complete solution
of the housing problem.”

Theodore Roosevelr (1913)—"The burden
of municipal taxation should be so
shifted as to pur the weight upon the
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unearned rise in the value of land itseif’
rather than upon the improvements.”

Francis Neilson—"The world owes Henry
George a debt which it can never repay.”

Frances E. Willard—"T see in Henry George’s
proposal an effort to establish a principle
which, when established, will do mere
to lift humanity from the slough of
poverty, crime, and misery than all else;
and in this I recognize it as one of the
greatest forces working for temperance
and morality.”

For information regarding Henry George
Philosophy and supporting authorities with

fiscal data, write to:

HENRY GEORGE FOUNDATION
OF AMERICA

417 Grant Street
Pittsburgh 19, Pennsylvania
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